Journal on Islamic Studies, Civilization and Learning Societies, 


Al-Imam: Vol. 2 (2021), pp. 1-5 


Understanding True Religion as Ethical Knowledge 


Abdullah A Afifi 


The IDRIS Institute Darulfunun, 


26217 Payakumbuh, Sumatera Barat, Indonesia 


Date of publication: 5 February 2021 


Abstract 


Hatred, extremism, terrorism and islamophobia become challenges for 
religion nowadays. The weight of this issue burdens the understanding of 
society about religion. Either to be a secular atheist or alienated religious 
extremist are not an appropriate solution. Alternatively, an approach needed 
to define religion as the source of ethical knowledge and facilitated the 
construction of new tolerance that not exclude the religion from people’s 
affair. This paper discusses the true religion and how they construct ethical 
knowledge used for the development of civilization. 
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1. Religion 


Negative responses arise as a reaction to 
inadvertent alienation, either by societies or 
uncomprehensive policies. Some of the 
responses escalated into an extreme level 
that results in hatred and terrorism. While 
in another side the rest of unprepared 
societies reciprocate with the same extreme 
level of phobia and exaggerated responses. 


Civilization needs a pragmatic solution to 
break away from this loophole. 


The unintentional alienation policy was 
generated in the terms of false identification 
of the religion (Charkawi et al. 2020). This 
bad policy aggravates the situation. The 
term religion already become bad narration 
and build negative identities. Research 
conducted most members of alienated 
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society are willing to counter the extremism 
(Shanaah 2019), that prove hatred and 
extremism not the norm of the religion 
(Abbas 2016). The preventive which also 
taken by the government and policymakers 
are still focused on individual engagement, 
and still far from comprehensively on how 
to integrated and facilitated the norms of 
religion (Thomas 2009). This state can be 
enriched by re-understanding the concept 
of true religion. 


Religion today is more needed than 
before. The complex issues that faced by 
civilization at the moment are concerned 
with differences, social-economic gap, fast 
development, rapid information and social 
media. References on _ religion are 
plenteous, which considerably open to be 
chosen, but the society needs sources that 
responsible and _ reliable with their 
condition. 


Religion can be categorized into two 
focal groups, the theistic and the atheistic 
(Muhiyaddin 1985). The theistic is the 
group that believe in God, either mono or 
polytheist. While the atheistic is the group 
that not believe in God. The concept of 
religion mostly focused on the scope of 
belief. Furthermore, on the — secular 
paradigm, the concept of religion was not 
comprehensive or limited only on belief 
and worship, not inlined further with social 
even on economic and governance (Locke 
1823; Holyoake 1896). On another 
perspective, the understanding that religion 
is far more complex and comprehensive as 
offered by Islam. Islamic scholars view the 
religion as sincerity (naseehah) or totality, 
and with full obedience on every scope 
(kaffah) as mentions on Hadits and Quran. 


2. The Ambiguity of Secularism 


Understanding the secular concept to 
exclude the religion from other sectors 
except worship is too far, and made an 
unbalancing ecosystem in society. The 
secular concept is more than just separating 
the concept of belief but more on political 
agenda to exclude religious authority in 
social, economics and politics (Locke 
1823), and this situation was occurred by 
the failed of religious authority in the 
Western world for being exclusive and 
monopoly legal privileges that correlated 
with economics (Moore 1989). It is a 
normal response the society to formulated 
the alternative way on the corrupt situation. 
In that situation, the rise of secularism 
concept also exposes the failure in viewing 
religion as the sources of ethics. 


The second-generation migrants of post 
World War II colonies in Europes from the 
east are getting difficulties to adapt because 
they are the product of cultural assimilation 
of east and west. Even some of the migrants 
especially female children are difficult to 
take part in the outside of their migrant's 
society (Hedayatullah 1977), this second 
generation of migrant alongside with their 
fellow native was the pioneer of cultural 
tolerance in Europes. But as mention above 
since the secular governance affairs are 
exclude the religion it becomes sensitive 
issues to be solved. Most of the European 
countries failed to give their secular 
solution and stabilize the societies. 


Huntington (1993) mentions about the 
future conflict is based on differences in the 
culture of the people. While Locke (1823) 
exclude religion on governance affairs 
which also effected to the entities that have 
the same characteristic which are can not 
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reason empirically. With the massive 
development of knowledge and many 
perspectives of religion that can be argued 
empirically made restrains concept by 
Locke challenged and Huntington question 
is more on the reliability of the current 
secular governance system to accommodate 
the current situation. 


The failure of the secular system to adapt 
with cultural changes of the society made 
serious problem like hatred, Islamophobia, 
or giving fuels to them to raise the issue of 
exclusivity of religion or keep religion 
away from the society, not mention the 
potential failure for that generation to take 
part in the educational system and become 
the future social problem. The failed secular 
paradigm to give a place to facilitate 
differences and aspirations became one of 
the sources of extremism, false jihadis, and 
false hope (de Koning 2020). 


3. Religion as a Source of Ethical 
Knowledge 


The basic message of religion is to worship 
God. The universalities understanding of 
religion is to believe in God and renounce 
the claim of either nature or other living 
thing as God or believing in God but not 
take consequence action on it. The 
consequences of belief in religion also 
come with the obligation to distinguish 
right and wrong, to be responsible right and 
avoid the harms (dzalim) (Philips n.d.). 


"Verily, those who believe (in the 
Qur'an), and those who follow the Jewish 
faith, and the Christians, and the Sabians 
(angel-and-star worshipers) - any of these 
who believe in Allah and the Last Day and 
work righteousness shall have their reward 


with their Lord. They will not be overcome 
by fear or grief." (Qur'an 2:62) 


As the secular Islamic state and secular 
stated that facilitated religious authority 
also exist today, and they stable on the term 
of social economy. Their approach is to 
become an alternative model of advanced 
secular concept with the touch of the 
Islamic perspective. The argument also 
made a long time ago by Al-Attas (1978) 
and Engineer (2007) that mention the 
various variations an approach can be based 
on the same theological concept. Both Al- 
Attas and Engineer are encouraging the 
secularism and there are no problems with 
the Muslim majority country to adapt with 
secularism. 


Ethical knowledge can not recognize 
subjectively or cultural-based. The ethical 
knowledge is laid on what fundamentally 
good (Abdurezak A. Hashi 2011). An 
alternative approach offered by Afifi to 
divide the knowledge into there stage or 
level to elaborate religion as the source of 
ethical knowledge. The knowledge that 
based on Quran and Hadith are suitable to 
be ethical knowledge. The first derivative, 
understanding by scholars or authority can 
be understood as fatwas, laws or standards. 
While the last and also determines the 
approach are the perceived understanding 
by the actors (Afifi et al. 2019). With these 
categories, it easier for an academician to 
observe the problems and offer alternatives, 
and also to dissociate the issues that 
degrading religion as the source of ethical 
knowledge with the real problem in the 
context. 
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4. Conclusion 


The different result of secularism in Europe 
with the modern Muslim majority countries 
can be understood as differentiation in 
understanding or different context of the 
observed object. The understanding of 
people with religion furthermore is the 
based and prerequisites element that can be 
achieved in the secular concept in Muslim 
majority countries. This situation is 
different from western secular culture that 
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